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PREFACE. 



"Nothing is more easy than to read Scripture with a particular 
doctrinal bias — to give full place in our minds to passages which fall in 
with that bias — to pass over other parts of The Book with less notice, 
and even to turest to the support of our own particular views, texts 
or expressions of which the true meaning on close inspection, is found 
to be in an opposite direction." . i •. / 

The above profoundly true words were written by an eminent author 
in the Society of Friends, and he further asserts in reference to the 
same subject, that such "conventional misinterpretations of Scripture 
impede the free progress of truth within the borders of the Church." 
He also " freely acknowledges that a few examples of this kind have 
arisen among us;" and expresses his conviction "that the sooner 
such errors are rectified,, the better for the growth and prosperity of 
our little section of the Christian Church." 

Such a conviction is so fully shared by the writer of the following 

» 

pages, as to induce her to venture to set forth the grounds for views 
merely pronounced, yet suffered for, last year; and to entreat that in this 
examination of Scripture, there maybe a "holy impartiality" exercised; 
and that Friends may always "gratefully accept the development of 
truth in all its features. Should any deem the present re-examination 
unimportant, let the Providential circumstances which seem to indicate 
this necessity be remembered; and honestly in the sight of God 
propound to themselves the question — whether it can be otherwise 
than a reasonable Christian duty to weigh impartially an appeal in 
behalf of true and proper liberty of conscience; made with no 
desire to ^^ undermine y"* but to benefit the Church: and not only so, 
but under a deep sense of the prompting and leading of Him, whose 
blessing is devoutly craved for every reader. 
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CHAPTER I. 
THE CHURCH NOT A SECT. 

OR, REASONS WHY FREEDOM OF THOUGHT AND ACTION IN REFERENCE 

TO WATER BAPTISM AND THE LORD*S SUPPER SHOULD BE 

ALLOWED IN THE SOCIETY OF FRIENDS. 



When the outward Christian Church was founded by . 

Christ and His Apostles, it was as a unit, "One Fold ^^ 
and one Shepherd " is the grand thought that was at once. L 
so simply and so practically set forth in its establishment; 
yet within the scope of this Fold there existed from the 
first (and from the very nature of things) a very large 
variation of experience, thought, and action. So far as 
I can see, this was the Divine Plan, and the Apostles 
fearlessly acted out their Lord's will (see Mark ix. 38, 39 ; 
Matt, xxviii. 18-20 ; Acts ii. 41-47 ; iv. 32 ; i Cor. i. 10) ; 
and we find neither command nor permission for the 
cutting up or division of the Church into various sects 
as found in the present day. All commands to the Church 
are given as to a whole, "no Scripture being of any 
private interpretation" (see 2 Pet. i. 20), and the Lord 
Jesus in His similes, and the Apostles in theirs, maintain 
the same idea. "A city'' — "a net" — "a tree" — "a 
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field''— a ''house"— a ^'Temple"— "one bread "—"one 
body!" Christ is not to b^ divided; no mere man has 
the right to head any Church, none but He who was 
crucified. Even the great Apostle of the Gentiles would 
not have men follow him in this sense. "Was Paul 
crucified for you? or were ye baptized in the name of 
Paul " ? he asks a church in amazement ; nay, but in the 
name of Jesus ! And he rejoiced that he had not himself 
baptized, lest any should say he had baptized in his own 
name, or, in other words, drawn the attention and fealty 
of men from Christ to himself, thus dividing Christ. 
Would to God that in subsequent times this same care 
had been equally observed both in the Society of F;:iends, 
and in other bodies ! Then the incessant appeal to human 
dicta would have been spared us, for verily it seems 
to us that not only have Christians erred by being 
(metaphorically) baptized in the names of Calvin and 
Wesley, and other divines of other churches, but in the 
names of Fox and Barclay also, within our own borders ! 
Had Sects been God's plan, doubtless He would have 
established their order in founding the Christian Church, 
and Paul might have been at the head of one, that one 
which pre-eminently set forth "Justification by Faith," 
let us suppose; John of another, that which upheld the 
mystic contemplations of Love, — James of another, that 
which specially gloried in philanthropy and good works, — 
Peter of another, that which maintained a loving place for 
Jewish converts even when they cling to the ancient 
observances. Is this the pattern the Book of the Acts of 
the Apostles, and the Epistles set us ? No ! it is not. 
But how much easier that plan would have been, — then 
there need have been no jars, no collisions ! With one 
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sect or society for the most spiritual members, who should 
all be together, another for the next stage, and so down 
to the "babes'*; with a distinct and definite code of 
laws, maxims, and principles for each, and banners to be 
displayed in accordance, each regiment in the army might 
then have marched on so harmoniously ! as harmoniously 
as in the present day, when the sects leave one another 
alone, and all in each regiment march in strict line with 
the rest. Why was not this the pattern ? We can only 
acknowledge humbly that it was not, "Why,** we may 
see, if God shews us, otherwise human reason admits itself 
baffled ; but the facts remain indisputable. 

Within this mighty pale, how then was the early Church 
preserved in unity? We answer, uniformity there never 
was, differences and difficulties there were in plenty, but 
in the Person of the Lord Jesus Christ there was unity ^ / . 
and on Him the Church rested and was one (see Matt. xvi. 
1 8.) This glorious Oneness is amplified in Eph. iv. 3-6, 
where the unity of the *'one body'* is shewn to consist 
in being bom of, and we may believe to a large extent 
baptized with, the "one Spirit;" in its members having 
"one hope*' of their "calling," "one Lord, one faith, 
one baptism," and "one God and Father of all." Here I 
I would venture the opinion that the "one baptism" 
referred to in this passage does not mean the Baptism of 
the Holy Ghost; but the one simple outward confession 
of faith which all Believers were required to make, and 
did actually mak^ in those days. Now, if the body is one^ 
the Spirit in His operations one, if we are saved by the 
one Lord, live in the one faith, have one Father above us 
all, and in some form must make the one public confession 
and profession, is there not enough cohesiveness in these 



^ 
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grand unities to enable Christians to keep "the unity 
of the Spirit in the bond of peace/* as Paul beseeches 
even when much diversity may conscientiously exist on 
minor points. Does not the greater include the less, 
rather than the less the greater? Were we cold-hearted 
enough to be willing, ourselves, to cut off living members 
from fellowship or service for the lesser diversities, it is 
evident that we seek in vain for Scripture precedent to 
warrant oiu: doing so. Nothing but downright heresy, 
(and heresy is a word always supposed to refer to essentials) 
or an adherence to a sinful course of life after due 
admonition, were considered occasions of cutting off from 
the flock, under the strong and gentle "irule of the Apostles, 
see Tit. iii. lo, i Cor. v. 11-13. 

What excuse then have the numerous sects that divide 
Christendom for their existence? On what ground do 
they stand? and what authority to bind conscience in 
after times, even within their own limits y had their founders? 

We answer. None have any valid excuse for continuing 
to be sects, as such. It dishonours the Church of the 
living Christ, and His prayer that all may be one (see John 
xvii. 21-23) to suppose that men may at option, and to 
sustain certain views, divide off under a human leader, 
and form the organization of a club or association within 
the Church. By so doing, and in maintaining their 
existence by Birth-membership, while they decline many 
of the responsibilities which must rest on the Church in 
all her complete branches, they arrogate to their organiza- 
tion her dignity and authority, her privileges and power, 
on ai) insufficient basis. 

The only fair reason we see for the existence of 
Denominations is, that each one was established with the 
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view — not of forming a Sect, but of r^f-forming the outward 
Church then existent, either on some special point or on 
general principles ; so that the fossilization of such effort t 
into sects is the fruit and proof only of human weakness 
and carnality. 

Thus it was in the early days of " Friends,'* and of all 
sects that had a worthy origin, the club or society idea was 
absent, and the absorbing thought was to provide as near 
an approximation as possible to the Apostolic pattern 
without reference to other churches, indeed acting as if 
no others existed. 

If a church once* admits that in its economy it has not 
room for all the "diversities of operation,'* and "differences 
of administration " which sheltered under the broad wings 
of the early Church, it admits a glaring and essential flaw in 
its provisions. If we say, therefore, with reference to those 
of our members who claim a right to practice ordinances 
undeniably used and countenanced in the first days of 
Christianity, that outside of their own church " the world 
is all before them where to choose," and more to this 
effect : we stamp our Sect as sectarian in a most painful 
and humiliating sense, by confessing its provisions to be 
inadequate to the needs and rights of the whole body of / 

* 

Christ, and only adapted for a small part. 

Now I would, in all love, test this principle, and expose 
its essential incompleteness and error by two questions: 
" Do Friends suppose that in the early Church any member 
or preacher would have been considered a defaulter for 
eating the Lord's Supper, or submitting to Water Baptism?" 
and again — "If there were no other churches anywhere 
but 'Friends' would we dare impose a 'veto,' or forbid 
conscientious action in the observance of these Rites now?" 



X 
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Few, I am sui^ would be so narrow-minded as to accept 
the challenge, frb^ji which it follows, that our complacency 
in making the hard-and-fast-line that has, alas, too much 
characterized us, arises from the fact that we know that all 
the other churches around have the provisions we lack, 
and so, troublesome members on these points can be sent 
over to them more easily than provided for among ourselves I 
Thus we stand self-convicted^ of lacking, in spite of the 
many beautiful Christian characteristics that mark our 
organization, the true conditions of a true church, which, 
I reiterate, can legitimately be on a basis no narrower 
than that formed by the Apostles, providing for all the 
needs of all true believers in Jesus. 

To this, we know, some will say, ''but this would be to 
let in anarchy and confusion.** We answer, ''No more 
than in the early Church, and church authority should be 
equal to the occasion, now as then.** "But then,** they 
say, "Socinianism and Ritualism may stay within our 
borders.** It has first to be proved that Socinianism was 
permitted within the borders of the early Church, and 
there is a good deal to shew that it was considered heresy. 
As to Ritualism in its earlier stages (as legalism and 
Judaism) it was rebuked (se6 Ep. to Gal.), but there is no 
indication that it was made occasion for expulsion. Indeed, 
to. expel for ritualistic tendencies, or the inclination to 
place undue dependence on outward things would be to 
cut off the larger portion of all churches, "Friends" 
included, 'whose ritualism, though more hidden and veiled 
than that of other bodies, has, we fear, bound in its 
unsuspected and deadening clasp numbers of her members. 

Ritualism among the Galatians was a double evil, inas- 
much as it fastened on old Jewish customs, which being of 
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value only as part of the preparatory dispensation of 
Moses, were abrogated at the death of Jesus — ^but it did 
not, that we can discover, in that church, or at' that early 
epoch, make the Christian ordinances its prey, though in 
succeeding ages these also, and other good customs, such 
as vocal prayer and silent waiting upon God undoubtedly 
became its victims. Wherever there are babes in Christ, 
and consequently carnality, ritualism must exist, and 
whenever these " babes ** stray from the nursery into the 
seat of power, there will be Ritualism more abundant. 
Let us, in attacking the hionster, be careful to remember 
that the innocent custom or form on which its fangs are 
for the time fastened is not necessstfily to be destroyed 
itself ; such may be very good and only need to be set 
free. This legal spirit or ritualism is to be destroyed only 
by loving teaching and wise example, not legislation, but 
if it reaches the point of actual idolatry as in the Romish 
Church, the case is diflferent, and Scripture gives ground 
for disciplinary action. Thus the church is safely guarded 
from those evils that endanger life, and where inspiration 
leads we are safe in following, but let us go no further, 
lest haply we be found fighting against God, and merit 
the Poet's charge where he sajrs : 

<* Bat we make His ways too narrow 
By false measures of our own, 
And we magnify His strictness, 
With a zeal He will not own." 

Are we in this view of the responsibility of each Church 
to act as if it stood alone, unchristianizing our sister 
churches ? No ! Rather, if they are built on -Jesus, we 
stretch put our arms to them and embrace them, for as 
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each drop in the Ocean is a complete sphere, sbnd in itself 
has all the component parts of every other, so,- all true 
churches have the same essential truths to guard, and are 
only separate as drops side by side, or children in a family, 
each with its own complete life, are separate, and we believe 
that the more the grand unities that bind together, are 
l^ cherished, and the diflferences that distinguish, are kept 
in the background, the nearer shall we approximate to 
our Scripture pattern. 

Some of our readers may perhaps say to this Why- 
then obtrude this subject upon ' us, and strive " about 
words to no profit ?' * Why divert our energies from the 
direct work of the Lord, etc., — and trouble us with contro- 
versy ? Are not the ordinances of secondary importance ? 

Yes ! but Christian charity and liberty with regard to 
them, and all such matters are not of secondary importance. 
This is a vital point — for the very essential difference 
between a Church and a Sect is involved in it, nor should 
Gospel work be hindered by this plea for a broader policy, 
for if once it is granted, that, must as a consequence be 
greatly enlarged and advanced. 

Now, let me turn to the right of a private member or 
minister of any Denomination to challenge the position of 
the body with which they are connected, on such points, 
and this naturally brings me to the question, " What 
authority to bind conscience in after times have the 
founders of Sects?*' We are bound to answer that beyond 
a claim to our earnest attention, they can have none, — ^as 
none since Apostolic days stand as authorities. If their 
writings commend themselves to us we shall rejoice in, and 
accept them, if not they cease to have any claim upon our 
obedience, and in this differ from inspired Scripture. In 
their day, according to Scripture teaching (see Acts xx. 
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28), they may, as overseers of the flock, have been vested 
with a certain authority, even though fallible in judgment ; 
but when death closed their service below — that authority, 
delegated from above, and vested only in the militant 
Church on earth passed into other hands, and they were 
numbered with the Fathers of the Church, whose writings 
are all more or less entitled to consideration, but have none 
of them power to bind or control. As our missionary brother 
S. Purdie, has so clearly put it in his thoughtful letter in 
" The Christian Worker,'* 12 mo. 25th, the "Copy line " 
is still before us, nor can we lay aside our blessed privilege 
and responsibility to look right up to it for ourselves 1 

Some friends seem to think that it would help to calm 
the ruffled waters of discussion and investigation, if those 
of us among Friends who are in a small minority, would 
resign membership. Let me say a word on this. I 
solemnly believe that to leave a church because we con- 
ceive it to be in some error, or our friends conceive us so 
to be, would be to ensure so far as we could, the continu- 
ance of that error, and to defer reformation. It would be 
like running away from home because all is not exactly to 
our mind there ! Where has Church reform ever come 
on that line of action ? Where does history tell of its 
coming to any Church but from within ? And during such 
reformation, how can a certain amount of difference of 
feeling and consequently, necessary forbearance toward 
one another be avoided? It might favor a dead calm 
and uniformity to resign, it certainly would favor personal 
ease and comfort, but life and growth in the body would 
be retarded, and though individuals may have been forced 
to it, and may be again, we are assured that no amount of 
personal suffering or discomfort can excuse it. With the 
question of disownment I have already dealt. 
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CHAPTER II. 

WATER BAPTISM AS RELATED TO THE CHRISTIAN 

DISPENSATION. 



With a sense of deep responsibility resting upon me, I 
am now about to express some of my reasons for believing 
that the Lord instituted Water Baptism, and intended it 
to be used as a profession of faith in the militant church 
during this dispensation ; and as I put my pen to paper I 
pray God to keep my heart and mind pure from any wrong 
feeling and motive, and also to be near those who read, to 
guard them in like manner. 

The invisible Church of Christ is entered only by one 
way, and that, I think we will all admit, is Faith in the 
Lord Jesus Christ, according to the Scriptures John vi, 
40 ; X. 9 ; Rom. v. i ; Eph. ii. 8, &c. &c. 

Its members are scattered everywhere throughout the 
world, and are found among all churches and denomina- 
tions, and many of this true and invisible Church (all of 
whom are saved) are unknown to man, and known to the 
Lord alone, though this should not be nearly to the extent 
it is. 

But the outward church which the Lord symbolizes in 
many ways, is visible; it is the body of professing believers, 
and in the first days of its existence, was bound together 
by strong outward ties, as well as by the invisible union of 
a common faith. 

This outward church being still on earth, militant and 
imperfect, is composed of men, women and children, with 
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many needs of a complex nature. These are social as 
well as individual, for God's redeemed children are bound 
to all around them either as to relatives, fellow-Christians, 
or fellow-beings ; and no man can rightly live to himself, 
nor avoid the duties, owed to his fellow-creatures. Con- 
sequently no man can rightly have his religion entirely 
between himself and God alone. God will not grant 
communion on any such selfish terms, and to declare or 
witness to others what God has done, is a necessary part 
of obeying the commandment to love the Lord our God 
with all our heart, and soul, and strength, and mind, and 
our neighbor as ourselves. Luke x. 27. 

The outward church is composed of persons of every 
condition in life ; rich and poor, learned and unlearned, 
and embraces members from the smallest to the largest in- 
tellectual capacity. It finds room for those in whom the 
babe-life in Christ is exceedingly weak and the carnal life 
exceedingly strong, and every degree of spiritual develop- 
ment from this condition, to that in which the carnal life 
is crucified, and the spiritual has full possession. 

The basis on which such varied conditions and experi- 
ences can meet and rest, must therefore, we can plainly see, 
be "exceeding broad,'* adapted to the experience and 
capacity of the weakest and least, as well as the most en- 
larged ; and I insist in this chapter as in my last, that the 
Lord never intended the Church, nor any portion of it, so 
to narrow its foundation, that public entrance should be 
granted only to those who have experienced the Baptism 
with the Holy Ghost, seeing that these must ever be ad- 
vanced Christians, however young in actual years, while 
the babe-life, with some appropriate baptism, evidently 
stands at the threshold of the new profession. Acts ii. 38. 
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As the door into the Invisible Church is by Faith, it is 
reasonable to expect that that into the outward one, should 
be in some way analagous and emblematic, as well as 
marked ; that it ought to be something that should indi- 
cate a step, and a radical change, as with the Ethiopian 
Eunuch and the Philippian jailor, and make a division 
between the old life and the new, also that it should be 
simple, and above all, keep in remembrance that the great 
inward work it shews forth is the "Washing of Regen- 
eration/' "' ^[^ "i- i^ 

Some outward confession of Christ there must be, the 
Lord tells us so. Matt. x. 32 ; John xv. 27 ; the apostles 
enforced and commended it, and indeed reason assures us, 
and the voice of God's Spirit presses us to believe, that 
we owe it to Jesus and ourselves, as well as our fellow-men, 
saints and sinners, to profess Christ in some public way 
after finding Him. 

The lip witness is doubtless one most important and 
necessary mode by which confession is made, but how few 
young Christians have the opportunity — or are bold enough 
if they had — to make anything like a real public avowal 
of Christ by the Up on first belief I Perhaps to some 
chosen friend a few words are said, perhaps some little 
work like taking a class on First Day at school is sought, 
possibly more — ^but this is all I At a revival time it is 
easier, but these only come now and then, and even while 
such are in full force, many give such feeble testimony, 
or so shrink from giving any at all, that it is difficult to 
tell where they really stand. Considering, therefore, the 
few that can readily speak in public on first faith, and the 
many who could have no real or suitable opportunity of 
doing so if they would, — considering the very great natural 
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effort it is to young converts to speak publicly, and the 
seeming impossibility of their doing so unless some special 
way is made, and the multitudes who are consequently 
miserable through unfaithfulness to the only mode of 
public confession open to them in the Society of Friends, 
is it not a legitimate enquiry to seek if He, who does not 
lay heavier burdens on His children than they may rightly 
bear, has not provided some initial confession which, while 
at once more public than that of the lip can generally be, 
shall be more adapted to the conditions of those young 
in Divine things, and being within universal reach, and 
uniform through the church, shall be, therefore, universally 
appropriate. Such a profession, which we venture to say 
we think the early Church found in Water Baptism, cannot, 
if truly regarded, touch the question of Salvation (that 
being by Faith alone ^ " not of works, lest any man should 
boast,*!) because it can have no legitimate use until after 
conversion has taken place; and this outward admission, 
as every candidate should be taught, cannot, and does not, 
as of any virtue in itself, affect the standing in the invisible 
church, so that it is no infallible rule, but is salutary and 
needful only for the comfort and well-being of the outward 
church. 

Such an act, we thus see, is entirely separated in its 
essential character from the ceremonials of the Mosaic 
Dispensation, pone of these, though typical, being an 
outward acknowledgment of a spiritual grace already 
received and completed. Those who were Abraham' s children 
not by faith, but by descent, were placed by God under 
the Mosaic dispensation, in which nothing was made per- 
fect, being built only on sacrifices of animals, types and 
promises; and covenanted in the sign of circumcision. 
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Any one trusting to thisy was, if entitled to the benefits, 
also a debtor " to do the whole law,*' and subject to its 
penalties for transgression ; they could not be forgiven 
through Jesus at the same time. To cling to this, and yet 
to claim salvation as di finished work was therefore a con- 
tradiction and confusion. Gal. v. 2, 3, 4. 

That some in the Galatian Church fell into this error 
it is evident, indeed it seems from Acts xv., that there was 
a Judaic school among the early Christians who needed 
" line upon line" to wean them from their habitual ad- 
herence to the forms of the law, and because it was a vital 
point, and necessary to the development of the Religion 
of Faith, that the foundation should be clearly and une- 
quivocally laid, Paul earnestly disputed with the brethren 
from Judea, and he and his co-laborer Barnabas did not 
rest until they had obtained from the authorities at Jeru- 
salem a decision that completely released the Gentile 
Church, and by inference Jewish believers also, from 
Moses' yoke. 

On this question Paul enlarges in the epistle to the 
Romans from iii. chap. 19th verse, to the end of the nth 
chap., and on it the whole argument and reprimand to 
the Galatians is based, nor is there a word from beginning 
to end of that epistle that I can receive as having any 
reference to the subject of Water Baptism. 

Let us recapitulate — Paul presents certain great facts in 
these Epistles, viz. : Moses taught the perfect moral law, 
it never could be fulfilled by sinful man — sacrifices were 
provided to atone provisionally, and to point to the per- 
fect atonement of Calvary, and other, ceremomials were 
instituted also of a strictly typical character. To these 
strict obedience was enjoined, for these could be per- 
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formed, and only through these was the shelter of the 
sacrifices granted. All this system was preparative and 
incomplete, and being personified as '* the Law ** is de- 
clared to be a schoolmaster to bring to Christ. Having 
been fulfilled and annulled in Him, it is folly and back- 
sliding of a most dangerous character, for any one, Jew or 
Gentile, who has been washed in the blood of the Lamb, 
to seek its worn-out ceremonials for added safety — having 
begun in the Spirit, to seek to be made perfect by the flesh 
Gal. iii. 3 ; this is to return to the weak and beggarly ele- 
ments ch. iv. 9, beggarly in contrast with the unsearcha- 
ble riches of Christ. The epistle to the Hebrews deals 
also with the Two Dispensations in strong contrast, and 
the " carnal ordinances * ' imposed until the time of re- 
formation were the meats drinks and divers washings of 
the earlier system, concerning which, if we need particu- 
lars we have only to turn to the Mosaic books of Leviticus 
and Numbers. Most punctilious and significant, as teaching 
great moral lessons, were these carnal washings of the 
Law, yet carnal they were, and continued to be since they 
did not change, nor showed forth the condition of the 
heart ; and were useful only for a season. To use the 
terms "beggarly elements'' and "carnal ordinances'' or 
Eph. ii. 15, and Col. ii. 14, to 23, with reference to any 
other usages than those belonging to the Mosaic Dispensa- 
tion — is therefore to take a great liberty with Scripture ; / 
but to use_them as ferpis of reproach towards Christian *, 
Water Baptism, or the Supper of the Lord, is to be guilty 
of a misapplication, which we think shoiild be carefully 
avoided. 

Let me enlarge. To suppose that while Paul and Peter 
were the teachers and supporters of the grand doctrine 
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of Justification by faith. Acts xi. i8 and xv. 9, they were 
themselves so far blinded to the meaning of the New 
Covenant, that they used in the outward reception of their 
converts a rite that was essentially of the same character 
with those which they so strongly insisted had passed awayy 
is to me unreasonable. It is to suppose that inspired 
Apostles, — men specially chosen by Jesus, and trusted by 
Him to lay the foundation of the new Church, — ^under- 
stood their work so poorly, that they built up with one 
hand, and pulled down with the other ! 

But it is said, ** It was a transition time, and the Apos- 
tles partook of the intellectual mists and vapours which 
veiled this period of change. ' ' We hesitate to accept such 
a view of the case, it was a transition time for the Church, 
and many in the transition mixed the Old and New to- 
gether, but we see no indication that after Pentecost the 
apostles were in any such cloud ; they were the guides, 
and if they were blind leaders of the blind, then their 
writings were not inspired, and we may throw them aside 
as worthless— for worthless as a test of faith they certainly 
would be, if we might take or leave them at our pleasure. 
A mixture of truth and error is not safe as authority, and 
the inevitable consequence of regarding the apostles* 
doings and sayings in this light, is that we place our own 
opinions as above the written Word, and the Scriptures 
lose their rightful place in our esteem. It is useless to say 
that the Society of Friends has not suflfered from this 
danger ; and how far our traditional custom *of disregard- 
ing apostolic practice and language on the ordinances 
has tended to this result — is for every conscience to decide 
for itself. 

We say then, that while we find the Apostles using every 
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energy to warn their Jewish converts against relapsing 
into Judaism, we find them at the same time calmly and 
fearlessly, using a simple mode of introducing believers 
into the communion of the outward church by water, and 
these two contrastive facts are sufficient indication that 
these Jewish Rites, and the Christian Ordinances were 
essentially distinct in character ; and in this connection I 
would draw attention to the fact, that though the opposers 
of water baptism say it was used in the Jewish Church and 
elsewhere before Christ, that it is never spoken of as a 
mode of profession in the Old Testament, while all through 
the history of the establishment of the Christian Church 
// is continually so alluded to ; also that in every instance 
where the mode of admission is described in the book of 
the Acts, it is always by this form, and that thus it was 
continued in the Church immediately following the aposto- 
lic ; for infant baptism was not introduced into the Church 
at any rate, as a general practice, until the Fifth century. 
The command of Christ Matt, xxviii. 19, and Mark 
xvi. 15, 16, is supposed by many, and especially by Friends 
to refer to the Holy Ghost Baptism, but in accepting this 
doctrine, I have — since receiving greater light on that 
marvellous blessing — found great difficulties. This baptism 
was always predicted as the work of Christ Himself. Isa. 
iv. 4; MaJ. iii. 10; Matt. iii. 11; John xiv. 16, 17; xv. 
26; xvi. 7. Acts i. 4, 5 ; ii. 17. By it, the actual pre- 
sence of God in the Spirit is bestowed as the indweller, to 
immerse or possess all the powers of spirit, soul, and body 
of the baptized, destroying by its gracious work the 
opposing or sinful life. This great work — I say it in all 
reverence, — I believe the Lord Jesus has never delegated 
to man to perform, simply because in the very nature of 
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things it cannot he done by proxy. None but God can give 
Himself; and so the Spirit proceedeth only from the 
Father and the Son. The idea that man can so baptize is 
to my mind essentially ritualistic ; it interposes man as a 
necessary and actual agent between the soul, and God's 
greatest work within it, and if this is not human priest- 
hood, however veiled, I do not know what the words 
mean. It is said by ritualists that Peter and John did so 
baptize at Samaria, Acts viii. 14-17, when they laid their 
hands on the believers' heads ; and by Confirmation this 
is supposed to be still done in the Ritualistic, as well 
as the Roman Catholic Churches, through the Bishop's 
hands ; but I confess I see no proof — even in verses 16 
and 1 7, of the Apostles having then baptized. They had 
previously prayed, the people believed, and God honored 
the faith of this special act by sending down the Spirit 
when the apostles so besought, and by laying on of their 
hands claimed His descent; and I doubt not a similar 
faith and a similar act, if commanded now, would be 
similarly honored. From earliest ages the placing of the 
hand upon the head, when pleading for blessings to descend 
upon some beloved object has been appropriate, and ac- 
ceptable to God, see Gen. xlviii. 10, to the close, etc., 
etc. ; but if once the attitude and the human touch is 
supposed to be the immediate channel of blessing, then I 
— for one — shrink from Romanism and Ritualism, and 
am inwardly persuaded that a great mistake has been 
made. Friends, however, do not generally lay much stress 
on the laying on of hands, but rather on the unction of 
an anointed ministry. I see however little difference 
between the two. If our preaching baptizes, then our 
preaching saves, for this baptism as Peter says, " now '* 
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saves, I Peter iii. 21. If it is notovLX preaching that baptizes, 
but Jesus baptizes while we preach, then the previous argu- 
gument holds good, and however God may honor our 
preaching, it is still He who baptizes, and our commission 
to baptize those "discipled** remains unfulfilfed. A 
strong argumetit against accepting this commission to refer 
to the Holy Ghost Baptism is also, that that Baptism is 
almost always acknowledged by those who have truly 
received it, to have come at quite an advanced period of 
their Christian course. I do not say that it is not gen- 
erally far too late, but I cannot see that the genuine 
experience is ever in that immediate connection with con- 
version, in which the Lord places the baptism the disciples 
were to perform ; and so far from calling Regeneration, 
and the baptism with the Holy Ghost, one, I am more 
and more convinced that some considerable — ^however 
rapid — growth is necessary before the believer is a possible 
candidate for that glorious Purification. Water baptism 
on the other hand, was, as a profession, appropriate to the 
babe in Christ, and easily within the apostles' reach. They 
understood it, for they had done it before at Jesus' com- 
mand, and what could they naturally think but that He 
meant that to be the mode by which, as well as by lip. He 
would still have men confess His name. Is it not the 
fairest way to interpret Scripture, to think how it would 
have sounded in the ears of those addressed, and how 
plain a comment is their after-action on the way in which 
they did understand Him ! 

Then again, it appears to me a mistake always to speak 
of water-baptism — if not as a part of Judaism, with which 
question I have endeavored to deal, yet as that of John. 
John's, baptism was that of repentance, Jesus' baptism is 
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that of faith in His name. John's professed belief in Him 
who should come, Luke iii. 3 to i6 ; Jesus' was and is in 
Himself as already come ; and that the two were even in 
Jesus' life-time thus distinct, is plain from John iii. 22, 
and iv. i. Probably many received both baptisms, and 
Paul evidently did not consider them equivalent after 
Jesus' ascension, for when he found certain men at Ephe- 
sus, who had been baptized by John, he re-baptized them 
with water in the name of Jesus, and it is contrary to 
reason to suppose two things to be identical, ind yet so 
distinct that the one must be superseded by the other ! 
Acts xix. 3-5. One argument sometimes brought forward 
by the opponents of this rite, is, that Paul thanked God 
that he had baptized none of the Corinthians but Crispus 
and Gaius, and declared that Jesus sent him not to baptize, 
but to preach the Gospel. Let us beware of building up 
arguments on a play upon words — ^Jesus baptized, yet Jesus 
baptized not, but His disciples, John iv. i, 2. How are 
we to understand this apparent contradiction ? Simply by 
the law of proxy — or the universal custom by which 
actions, which can be done representatively , may be ; and 
this qualification of "can be done" makes a difference 
between His or His apostles baptizing with water by proxy, 
and the application of the same rule for the baptism with 
the Holy Ghost, which we have already shown cannot be 
so performed. A millionaire may manufacture goods ; 
a general fight a battle, an author write a book, yet neither 
the loom, the musket or the pen need necessarily be 
touched by the owner. It is in responsibility that the 
essence of action lies, and so Jesus did baptize with water, 
though He wearied Himself not with the manual labor. 
Peter baptized when he commanded the 3,000 and the 
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household of Cornelius to be baptized, and so also with 
Paul. There is indication that the actual manual labor of 
this work, which was no light one in that day when thou- 
sands flocked to the rivers for baptism, was performed by 
the deacons along with other ministrations, thus at Corinth, 
though Paul only baptized so few, it is plainly said that 
"many believed, and were baptized,'* Acts xviii. 8, so 
that the inference is that Paul had assistants with him, 
who, not having the burden of the ministry of the word, 
took care of this part of the work. Paul also refrained 
from the act for the reason given in a former letter, namely, 
that being such a shining light, he avoided giving any 
excuse for opponents, saying that he baptized in his own 
name. It is easy to imderstand that no such danger 
of diverting or being supposed to divert the converts* 
thoughts from Jesus would attend their baptism from any 
other hands. For this reason it seems as if ministers of 
the^ Gospel are not the most appropriate persons in all cases 
actually to baptize ; yet that they may be called so to do, 
is also evident from the fact that Philip the evangelist 
was called on so to do, Acts viii. 38, and that Paul did so 
do as mentioned above. A difficulty is sometimes pointed 
to as standing in the way of accepting the baptism by 
water, as administered by the apostles to be the same as 
commanded by Jesus, viz. : that the apostles baptized in 
the name of Jesus, and the great commission uses the 
grand formula of "Father, Son and Holy Ghost." When 
Jesus left that form of words, he compressed into the 
shortest possible space the grand Doctrine of the Triune 
God and claimed in the most solemn manner His own 
Deity, so that as long as baptism in that great united 
Name should be used, the Doctrine of His eternal oneness 
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with God should be proclaimed, and the gift of the Holy 
Ghost, proceeding from the Father and the Son, be also 
kept before the eyes of the Church and the world. After 
this commission, baptism in Jesus' name must have assumed 
in their eyes a greater solemnity than in olden days, for 
now His Deity was plainly declared, no longer could any 
one hearing these words suppose Christ to have been mere 
man; He, still living, and still living as man, even 
retaining His old well-loved name (Acts ix. 5), a name so 
dear that the apostles could not but teach it to their 
catechumens as most jwecious, must be God, They " dis- 
cipled** men and women, bringing them to Jesus as to 
Him who died for them, and for whose sake they had 
been brought nigh to the Father by the Spirit, and . in 
Jesus' name, or personality, or work, they baptized them 
with water. Thus His name was the inclusive one, which, 
when baptism as jH-ofession of the salvation He had wrought 
out was spoken of, was naturally for brevity's sake used. 
There was no unbelief among the Jews, as to the existence 
of God or the Spirit, but of Jesus as the Son there was 
great doubt, so His name was the one which, if acknow- 
ledged to be one with the other two, included all that was 
needed, and might rightly, therefore,' be the ordinary 
designation of the baptism. But when the rite itself was 
performed; (and a circumstantial account of this is nowhere 
given), I see no reason to doubt that the formula of the 
Threefold name as recorded by Matthew was always 
used. 

It is impossible, in the compass of a single article to 
go into all the disputed points in connection with this 
great subject, but I think I have now touched on the most 
prominent, and will briefly repeat : 
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1. I consider the terms "beggarly elements," "carnal 
ordinances," &c., &c., inappropriate in this connection 
since they are used wholly and solely towards other objects. 

2. I do not believe man ever baptized with the Holy 
Ghost, or was intended to do so, though the preaching cjf 
the apostles, and holy men of God since their day, was, 
and has ever been, the great means of preparing souls for 
its xtct^tion from Jesus. 

3. Neither do I think that the baptism with the Holy 
Ghost is the close accompaniment of first believing, but 
rather that it is a completely distinct, and subsequent 
work, therefore inappropriate to the command of Matt, 
xxviii. 

4. I believe that the apostles understood Jesus to refer to 
water when He spoke — ^and so acted, and always with His 
approval and blessing. 

5. I believe that the one baptism spoken of in Eph. iv. 
refers to the outward uniform profession of believers, (but 
on this I would not be dogmatic). 

6. I look upon the simple outward rite — ^whether by 
pouring or immersion — ^as a beautiful sign or emblem of 
faith in sins forgiven, and even the less perfect form of 
sprinkling, when believers are the subjects, as more or less 
answering to the requirements of the ceremony; and 
think the precise mode must be left to individual prefer- 
ence. I myself certainly prefer immersion, but Rom. vi. 
3, 4, on which the importance of this is generally based, 
I rather incline to accept as referring to the spiritual 
baptism, at any rate it is a text peculiarly appropriate to 
that experience. 

7. Some outward manner of confessing Christ, adapted 
to all, and within the reach of all, is needed ; and as a 
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perfect key to a lock of many wards, I conceive water 
baptism, as described in the Acts of the Apostles, to meet 
this need. 

Is it a little matter in the view of some ? and does it 
nbt matter how confession is made, so long as it ts made ! 
But we complain that among Friends, as well as some 
other churches, it is most lamentably neglected, because 
so difficult, and if God has — in His perfect wisdom, pro- 
vided and indicated to us — the* best means, is it well for 
us to cavil about it ? should we not simply obey, and trust 
God to add His blessing ? And let us not stumble at the 
act being outward. In this also, if we will, I think we 
may see Divine Wisdom. It was in a degraded heathen 
philosophy that the idea that matter was evil, first origi- 
nated ; and it was not from a Christian but a pagan source 
that mysticism and asceticism flooded at one time the 
Church of Christ, and, even in this 19th century, still 
holds some ascendancy. Matter, evil I Everything that 
the senses can apprehend, unspiritual 1 Then we must not 
believe that God became man, and the Incarnation ^ the 
central truth of Christianity is a fable ! 

Let us see to what this horror of everything that can 
be apprehended by the senses leads. It leads, and has led, 
to a denial of the resurrection of the body — as well as of 
the man Christ Jesus, and this is its only legitimate issue. 

Why should water baptism be abused because it is used ? 
Why may we not keep it in its proper place as well as 
Peter or Paul ? Why need it be supposed that because we 
believe it should have a place in the Christian economy, 
that we shall leave the preaching of the gospel in order 
extravagantly and unsuitably to advocate it? It is no 
more really outward than the monthly meeting book is 
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outward, and water, so far as we can judge, no more i 
carnal than ink 1 Outward beings, who have to meet other 
outward beings, in an outward house, &c., must not take 
alarm at a thing simply because it has a substance, and can 
be felt. There is something in this contempt for outward 
things that we need to be aware of, — something that under . 
the guise of deep spirituality, feeds the carnal mind of 
man with a most delicious and unsuspected poison ! In our 
great desire to avoid the Scylla of Ritualism, I cannot be 
so satisfied as many Friends are, that we have shunned the 
Charybdis of asceticism and mysticism I Surely a middle 
course is open to us, and* may we learn from the experience 
of by-gone ages where dangers are, and avoid them ; may 
we steer our course by the Scripture chart, and that alone ; 
and whether, in studying its contents for ourselves, we are 
constrained by conscience to use or disuse this ceremony, 
may our souls never waver from fidelity to Christ alone, 
adding nothing to Him crucified as our only hope of sal- 
vation ; and let us, while humbly and lovingly explaining 
our own views, when suitable opportunities occur, extend 
to one another the fraternal hand of Christian love, and 
fellowship in faith and service. 
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CHAPTER III. , 

THE LORD'S SUPPER' AS A MEMORIAL OF CHRIST»S 

DEATH. 



The subject of the Lord's Supper being one of so much 
consequence, either in its acceptance or rejection, I ap- 
proach it with greater hesitation than either of those with 
which I have previously dealt, fearing lest my pen may do 
injustice to its claims ; and again I ask for the few thoughts 
presented, a truly prayerful attention. 

In the previous chapters I hstve sought to prove, and 
have at any rate expressed my opinion, that an outward 
act need not p^r se have any connection with the Jewish, 
or any other Ritual, nor any dis-connection from the spirit 
of the Gospel Dispensation. Also that Ritualism itself 
consists in the idea oi saving value, associated with, or 
added to, any form, and not in the use of a form apart 
from that idea ; that so considered it was therefore right 
under Moses, because according to God's plan true ; 
but wrong under Christ, even in its mildest form, because 
false and dishonoring to the completeness of His work. 

Where the Lord's Supper is used ritualistically, I 
thoroughly subscribe to the belief that it is of the Old 
Dispensation, and out of place — ^but the object of thb 
letter will be to endeavor to prove, that in its institution, 
and as handed by Paul to the Gentile Churches, it had no 
such use or meaning — ^and that it is more in accordance 
with the will of God to use it as belonging to this dispen* 
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sation, than to discard it as part of the old, because of the 
abuses to which it has been subjected. 

As I said in writing of Baptism, the law of obedience is 
higher than that of expediency, and if we believe it was 
a memorial and emblem (not type) given to the Early 
Church, then as we are in the same Dispensation it is ours 
by heritage — ^and we have the privilege to seek to use it in 
a true and proper manner, nothing daunted by the dangers 
which hover around it, and not unmindful of the dangers 
of exercising independent judgment, where we have a (to 
us) clear " Thus saith the Lord.'* 

I have already entered my protest against the assump- 
tion that the Apostle Paul, lived and labored with his own 
mind confused, by a mixture of the opposite principles 
of the two Dispensations, and have sought to draw the 
readers' attention to the incongruity there would have 
been, had he attacked and reproved Judaism, while at the 
same time he was using and delivering to Gentile Churches, 
established by himself, certain worn-out Jewish ceremonies. 
. These thoughts I hope may be borne in mind in the 
perusal of this paper, since from long education and 
habit (as I myself have experienced), the Quaker mind 
inclines to gravitate towardis a constitutional dislike, if not 
contempt for ever)rthing that is supposed to be emblematic 
connected with worship, and to support this feeling. Col. 
ii. 20-22 has been much used, and that again recently; 
let us in the outset, therefore, deal with this Scripture on 
the authority of one of the most learned and lucid Scrip- 
ture historians of the present day — Canon Farrar. He, 
and others tell us that it was not by any means exclusively 
for Judaizing teachers that this was written, but inore espe- 
cially for the philosophizing Greek converts — some Pytha- 
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gorean, some Platonist, and also for the Essenes and 
Gnostics among Jewish Christians, who all seemed to unite 
in despising outward things. 

Thus does he paraphrase this passage, beginning at the 
1 8th verse. * "Let no one then snatch your prize from 
you by delighting in abjectness and service of the angels, 
treading the emptiness of his own visions in all the futile 
inflation of his mere carnal understanding, and not keeping 
hold of Him who is the head ; from whom supplied and 
compacted by its junctures and ligaments, the whole body 
grows to the growth of God. If ye died with Christ from 
mundane rudiments, why, as though living in the world 
are ye ordinance-ridden ze//M such rules as, ''Do not 
handle, do not taste, do not even touch?" referring to 
things all of which are perishable in the mere consiunp- 
tion, " according to the commandments and teaching of 
men,*' &c. ; (/. ^., it is the commandment of men — ^not 
of God, that all these things are to perish in the using). 

" All these kinds of rules have a credit for wisdom in 
volunteered supererogation, abasement, and hard usage, of 
the body, but have no sort of value as a remedy against 
the indulgence of the flesh. * * Farrar adds in a foot-note, 
"This remarkable passage which is very obscure » in the 
English version is an argument against, not for, the 
worrying scrupulousness of exaggerated asceticism, on the 
ground that they are useless for the end in view." It 
appears to me, therefore, an entire and deplorable misap- 
prehension of the real scope of this portion of Holy 
Writ, to suppose it to have any reference in any way to 
either the Lord's Supper or Water Baptism. 



• Life and Work of St. Paul. Vol. II., p. 462. 
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Let US noyr investigate the great question, whether the 
Lord's Supper is but a Christianized adherence to the 
Passover Feast, or a new institution.' The Passover lasted 
seven days, and was a very prominent feature of the Mo- 
saic dispensation ; being not only observed yearly with 
great pomp and circumstance ; but, the slaying of the 
spotless lamb being continued daily. It was one of the 
grandest types of the first Dispensation in every particular, 
the time at which it was instituted (immediately before the 
flight from Egypt) the manner in which it was eaten, &c., 
&c. ; but its most solemn and startling feature was, that 
by the blood-shedding of the innocent lamb, It/g was 
savedy and death averted; and that in the t)rpe actual 
efficacy was placed^ and that because, like faith now, it 
looked to Jesus crucified, and — ^mutely indeed — ^but most 
eloquently, laying hold of Him, the destroying angel 
passed over the blood. Salvation under this sacrifice did 
not necessitate a knowledge of that to which the type 
pointed. The first-bom, if an infant, could not have 
known. It saved because God had* made it typically the 
representative of the True Sacrifice of Calvary. Thus it 
was ritualistic in the purest sense and highest degree, and 
could only remain in force until the Antitype came. 

To cling to its completed and fiilfilled figure after Jestis 
died, is doubtless, equally erroneous with the clinging to 
circumcision. That it was so clung to, there is no doubt, 
yet there seems no sanction for it, in the New Testament 
writings ; and I cannot believe that Jesus, who so guarded 
the meaning of His own death, could have given color to 
its continuance under His sanction, much less have uttered 
words in support of its use, which most Christians accept 
as a command. The Jews still continue the Passover — 
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with shorn glory — ^because a veil is over their eyes, the 
Roman Catholics imitate it in the mass, and the Ritualists 
follow hard after ; but multitudes of holy men and women 
among the Waldenses and Vaudois, the Albigenses, the 
Huguenots and the reformed Churches of Geneva and Eng- 
land have died because of their protest against this error ; 
more especially against the doctrine of the Real Presence 
(either corporeally or spiritually) of Christ in the elements. 
Here is the point of keen division. To say with the R. 
C. Church, that the bread and wine is a bloodless sacrifice, 
in which Christ is afresh offered, is to out-Judaize Judaism, 
and to adopt the Passover in an exaggerated form ; (for it 
matters little in so assuming, that it is only bread, and not 
animal flesh that is eaten). In such an act, the elements 
are considered sacred, and such expressions as we find in 
the writings of some of the early Fathers, for example 
when Chrysostom speaks of the sacrament of bread as 
"that most holy and terrific flesh," Ambrose of ** the 
adorable sacrament;'* and Cjrril of "that most terrific 
hour** — the hour of communion — ^are both natural and 
shocking at the same time. But the reformers in la3ring 
aside this error, did not also refuse the Lord's Supper ; 
rather by an overwhelming majority they used and valued 
it. Let us hear from one or two of them ; Tyndal, the 
great translator of the English Bible, says, ^ " if a man 
say of the sacrament of Christ's body and blood, that it 
is a sacrifice as well for the quick as the dead, then is 
Christ's body there slain, and His blood there shed, but 
that is not so, and therefore it is properly no sacrifice, but 
a sacrament and a memorial of that everlasting sacrifice 
once for all." 



* Doctrinal Discouises. Parker Soc, p. 426. 
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Melancthon writes in the "Augsburg Confession" 
against the doctrine of the real presence, " the institution 
of the sacrament is at war with- that abuse, for no injunc- 
tion is given about an oblation for sins of the living and 
the dead, but it is enjoined that the body and blood of 
the Lord should be received, and that should be done for 
the remembrance of the benefit by Christ ; for a remem- 
brance signifies not only some representations of an his- 
torical fact, as if we had seen it in a spectacle, as they 
dream who defend merit from the mere doing of the 
thing, but it signifies by faith to remember the promise 
and benefit, to comfort the conscience, and to* give thanks 
for so great a benefit, for the principal cause of instituting 
it is, that faith may there be stimulated and exercised when 
we receive this pledge of grace.*' Zwingle says, "I deem 
that the Eucharist is there eaten, where faith is, for // was 
given for the purpose that we may signify the fruit of the 
Lord's death, the grace and gift, until the Lord coriie.** 
Ridley, Cranmer, and Latimer*— England's greatest martyrs 
— all believed this, and principally for this they suffered. 
Ridley says,* "This remembrance, as the Author thereof 
is Christ, both God and man, so by the almighty power 
of God, it far passeth all kinds of remembrance, that any 
other man is able to make," &c. &c. Again, "Now the 
partaking of Christ's body, and of His blood to the faith- 
ful and godly, is the partaking or fellowship of life and 
immortality." 

These brief but representative extracts show that the 
greatest lights in the Protestant Churches pronounced as 
with one voice an essential difference between the passover 



* Brief declaration against Transubstantiation written in prison, p. 8, 9. * 
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and the Supper of the Lord ; and in answer to the plea 
occasionally raised by Friends, that members of other de- 
nominations are coming to see the non-necessity of any 
such act and to long to be released from their bondage, 
we have only to point to the universal and overwhelming 
witness of the Christian Churches. Now, with very small 
exception, the same as ever on this point. " Never,** says 
Farrar, " since that memorable evening — ^when Christ 
broke bread with His disciples — ^has the Church ceased to 
observe the commandment of ner Lord ; ever since that 
day from age to age, has this blessed and holy sacrament 
been a memorial of the death of Christ, and a strengthen- 
ing and refreshing of the soul, by the body and blood, as 
the body is refreshed and strengthened by the bread and 
wine.** 

To eat 'unworthily* is to eat to condemnation, and it 
may be from a want of child-like faith and simple obedi- 
ence, or from a reaction of feeling from a superstitious 
observance, or from never having sought to understand its 
real meaning, that the desire of some to shake off the 
custom arises. A certain independence of Scripture is 
not always I fear, a true sign of spirituality, but may indi- 
cate impatience with those helps and limitations to which 
God has subjected us. A desire to live in a Millenial con- 
dition before the advent of Christ, has not truly placed us 
in the Millenial dispensation. If we call in the opinions 
of Christians outside of our own church, the witness is to 
such an enormous majority against the Quaker position, 
that we cannot but think it a very unwise and inexpedient 
appeal, whatever individual cases we oiay be acquainted 
with! 

But it is said ; " if we feed on Christ *s body and blood 
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by the sign of bread and wine, then when we cease to eat, 
we cease to feed/* By no means; it is not set forth as 
the only means by which we *Mraw nigh," ^uf as one, 
and exactly the same remark applies to attending meetings 
for worship, which are only periodical and for a time ; yet 
what Christian would refrain from attending a place of 
worship, because he could feed on Christ in his own cham- 
ber, or as he walked by the way ? he knows private com- 
munion and public worship, though they have in common 
the feeding upon Christ, are yet far from identical in pur- 
pose, — ^he cannot worship publicly unless he meets his 
fellow-Christians, — neither can he memorialize, or "shew 
forth the Lord's death till He come" unless he eat the 
memorial bread, and drink the wine in company with 
other believers. 

To say we feel no need for anything but spiritual com- 
munion, is -nothing. Feeling, is never the true measure 
for either faith or action. We may '^/ee/ no need " from 
education or apathy — or because we have never so sought 
God's will on the point, that He has been pleased to open 
the Scriptures to our understanding ; and since the Lord 
leads His children very gently, and as they are able to 
bear it, and since among ^ Friends ' it subjects to so much 
loss of influence thus to receive Scripture, He may not 
draw the iq,ind to its investigation, and thus without sin 
there may be a permitted ignorance. These and other 
reasons may account for our feeling no need, but who can 
tell what we miss ? If the Lord wanted a monument to 
His dying love, we shall most honor Him by wanting it 
too, and we can never know what sweet lessons we might 
learn of Jesus at the Lord's table, did we come there in 
simplicity. Therefore, as soon as we see the need, we must 
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act on it, whatever vftfeel, or do not feel; and continue so 
to act in equal disregard of this ignis fatuus, which has 
beguiled so many from faith and obedience. An objec- 
tion which was put forth in an important meeting some 
time since as to the use of the Supper was, that one t3^pe 
never pointed to another. That is a striking idea, and 
the mind may rest on it for a season, but in this connec- 
tion it does not bear analysis j whether it be true as a fact 
or not. The Passover never pointed to the Lord's Supper, 
nor the Lord's Supper to the Passover. The first is a 
saving type pointing prophetically forward to Calvary ; the 
last is a memorial^ lovingly and joyfully looking back. A 
similarity they have, ^ich to casual observation has pro- 
voked confusion — ^but this likeness, I would venture to 
suggest, does not arise from the conneotion of either with 
the other, but from the connection of both with the great 
central object, who is at once " the Lamb of God who 
taketh away the sin of the world,*' and the "Bread of 
life," the "living Bread which came down from heaven," 
Jno. i. 29 and vi. 48, 50, 51, and who thus fulfils b6th type 
and memorial. Another argument is, that when the 
council at Jerusalem sent to Antioch as touching the cir- 
cumcision of the Gentiles, they did not enforce upon them 
the Christian ordinances nor even refer to them. That 
was not the point ! they did not give them a single direc- 
tion about Church regulation or worship ; only told them 
a few glaring evils from which they were to refrain, and 
set them at liberty from their Jewish persecutors. It seems 
strange that such an extremely limited code should be sup- 
posed to be all that was given to the Gentiles, seeing that 
there is not one positive command or precept in it ! the 
truth being very plain that the order of Christian worship 
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never once at that time came under review at all, either in 
question or reply. 

Again it is argueji that the Passover, with the apostolic 
accompaniment of the Lord's Supper and Agapoe, or Love 
Feast, were permitted until the destruction of Jerusalem 
by Titus, which then was. in a sense, the coming of the 
Lord. It is remarkable that at that time, the Passover 
ceased to be used among Jewish Christians, but not less so, 
that at that time' the Memorial Meal became general \ it 
could not therefore have been abolished ! To my mind, 
in view of the great prominence and dignity given by 
Christ and His apostles to the doctrine of His second 
coming in power and great glory, there is no importance 
to be attached to this view. At that time Christ certainly 
did not come as tha angels promised that He should come 
some time. Acts i. 9-1 1, for which coming the Church 
longingly and ardently looked ; neither was there any 
greater spiritual effusion of the Holy Ghost than at Pente- 
cost ; it was simply the breaking-up of the Temple services, 
and the* dispersion of both Christians and Jews abroad — 
an event very terrible indeed, though productive of good, 
but utterly unworthy of so glorious a name as the "coming 
of the Lord,** and which — if believed — seeing that this 
"coming" is spoken of as one grand event, greatly mili- 
tates against that blessed hope of the second Advent, and 
the Lord's personal return. 

One incident recorded by John as occurring on the 
same night as the eating of the Supper, is laid much stress 
on by some who lay aside the ordinances, viz. : the wash- 
ing the disciples* feet. This, however, was a simple act of 
condescending grace, of which Farrar says,* "To wash the 



* Farrar's Life of Christ. Vol. I., p. 281. 
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feet was the work of slaves, and since no one had offered 
to perform the kindly office, Jesus, in His eternal humility 
and self-denial rose from His place at tlie meal to do the 
menial service, which none of His disciples had offered to 
do for Him.** After that scene we know that to wash the 
saints* feet was no longer thought despicable ; even honor- 
able Christian women gladly performed it when required, 
I Tim. v. lo, and it was counted in the same list of kind 
deeds, with lodging strangers, and relieving the afHicted. 
We cannot believe that the disciples ever again hesitated 
to perform it, or any similar act of personal kindness, 
when opportunity occurred, nor that they forgot the 
higher lesson taught when Jesus washed Peter's feet ; but 
there is not the slightest indication that the disciples took 
it as the institution of a new rite, or so taught it in other 
countries where the climate and custom ' did not render 
this attention a necessary act of Christian courtesy. Surely 
in this it stands on a very different platform from either 
Water Baptism or the Lord's Supper ; and yet if any from 
** tenderness of conscience ** as Barclay says, wish to do 
the same, there seems no reason for forbidding, so long as 
no sacramental value is attached, and even in the R. C. 
Church, I have never heard of this. 

Now let us turn to the gospel narrative, and then to its 
fuller amplification in i Cor. xi. It is the most fully 
recorded in Luke, while John avoiding repetition — as he 
wrote his Gospel long after the Synoptists — only adds 
some points omitted by them (Mark is much like Matt.) 
We are told in Luke xxii. 19, 20, that in reference to the 
emblematic bread, Jesus said, " This is my body which is 
given for you, this do, in remembrance of me,** and of 
the cup, *'This cup is the New Testament in my blood. 
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which is shed for you." In Matt. xxvi. 26, the language 
is recorded more tersely, "Take ^at, this is my body/' 
and with amplificatfon as to the cup, " Drink ye all of it, 
for this is my blood of the New Testament which is shed 
for many for the remission of sins.'* 

In Matthew's account — the eating — ^was followed by the 
*' This do,'* and Paul by Divine revelation, i Cor. xi. 23-26, 
links Matthew's and Luke's accounts together. The com- 
mand therefore was to eat and to remember. Of course in 
the application of this part of the Passover ceremony to 
Himself, we understand why Jesus had desired to eat that 
Passover with them before He suffered — that He meant to 
tell them once more that He was the Bread of life; and 
does it not seem that this ''desire" also included the 
longing to give them>that great monument' and memorial, 
which should throughout coming ages proclaim His dying; 
and anchor the church to her indispensable need of faith 
in that Death. How can anything be done '* in remem- 
brance," while the one to be remembered is still personally 
present? Does not the very expression linked with the 
command — ^and the acts of eating and drinking, point to 
the recurrence of similar scenes when the great Presence 
would be bodily withdrawn, and remembrance and spirit- 
ual apprehension fill the empty void ? and if the word 
** remembrance " points to the future and not the past, 
did not Jesus speak that word for us ? 

In regarding this solemn scene as introducing a new, 
rather than closing an old, custom, some remarks of Farrar 
are interesting. The Supper was eaten by Jesus and His 
disciples on the evening of Thursday, Nisan 13th, and it 
was not till the following day, when Jesus Himself — the 
great antitype suffered, that the lambs provided for that 
passover, probably not fewer than 260,000 were slain. 
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Farrar adduces in favor of this view* that early "Chris- 
tian tradition was predominant in the assertion that 
the Last Supper was different from the Passover," that 
" Jewish tradition with no object whatever to gain by mis- 
leading us in this particular fixes the death of Christ on 
the 14th Nisan, the evening before the Passover, when the 
lamb should be slain.** That "in this . there was an in- 
herent and symbolical fitness^— that Christ should be slain 
on the day and at the hour appointed for the sacrifice of 
the paschal lambs.** 

Thi^view, is borne out . by John's words, ^^ Now before 
the feast of the Passover,** xiii. i, and xviii. 28, from 
which after Jesus and His disciples had eaten their supper, 
it is plain the Sanhedrim had not eaten the passover. 

If this view of a great modern critic is correct, it settles 
the point that the Supper — though taken in connection 
with the Passover and so mentioned by the Synoptists, was 
yet distinct in point of time, and if so, the deduction is 
natural that it is distinct in character. 

Now let us turn to St. PauPs account. To begin, I 
would briefly notice two facts, one that the ist Epistle to 
the Corinthians is of universal application, see i. z, 3, 
being addressed to "all that in every place call upon 
the name of Jesus Christ our Lord,** &c. ; the second that 
nowhere in this Epistle is the passover spoken of by name ; 
it is the "cup of blessing which we bless,** "the bread 
which we break,** the "Lord's table,** "the Lord's 
Supper.** I think these two significant facts speak for 
themselves — ^and the first especially if we try to avoid 
unwelcome conclusions from dwelling on the peculiar 



* Life of Christ, I. Vol. Appendix, pp. 479-480. 
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circumstances of the Corinthian Church. Paul's amplifi- 
cation of the S)moptists consists mainly in the words 
" as oft," '* Ye do show forth the Lord's death " and " Till 
He come.*' Let us consider these points. ** As oft" may 
mean daily, weekly, monthly, yearly or occasionally, but 
can never legitimately, so long as the English language 
holds, mean "never," nor yet that it is permitted under 
protest or censure ; and it is inconceivable to me to suppose 
that Jesus in first speaking these words, and afterward 
rehearsing them to Paul, or Paul in deliberately delivering 
them to the churches, so far put "new wine into old 
bottles " as thus to encourage what the one died and the 
other laboured to proclaim, was forever annulled, namely, 
"the works of the law." It was in accordance with the 
character of the new Dispensation that instead of the strict 
directions of the Schoolmaster — ^the law — ^much room for 
individual choice should be allowed, for Christ calls His 
followers His " friends," and because they need no longer 
obey blindly as servants, John xi. 15, but knowing what 
their Lord doeth and entering into His meaning, they can 
be trusted with adapting time and place in connection with 
this, and all that belongs to public worship. The very 
absence of detailed command — ^which some think is proof 
against its institution — is to my mind only another indica- 
tion that this supper was the natural fruit of the beautiful 
law of love, rather than this old law of force. 

With the "Till He come" I ^ have briefly dealt, but 
would repeat that I think it fixes the duration of this 
ordinance to be throughout this Dispensation. And now 
as to the " showing forth." Here we touch the point that 
I confess pains me the most, in our disregard of the rite t 
Paul does not say, Here the weak, carnal brethren receive 
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Strength, here the strong show forth their condescension — 
oh, no f — ^but he says, "Ye do show forth the Lord's 
Deaths This is something, then, that has not so much to 
do with the believer's own inward feeding or enjoyment 
(tho* doubtless if, done in faith there will be both of these) 
as with honouring Jesus. No lip confession or life confes- 
sion shows forth the Lord's death as God declares this 
does, for it is, "As often as ye eat this bread and drink this 
cuff ye do shew forth the Lord's death." I commend 
this thought very earnestly to prayerful consideration, and 
the deduction, that Friends, as a society, whatever else 
they do, do not, after the apostolic and early Christian 
model, "shew forth the Lord's death,'* or tell in the 
silent eloquence of this great memorial the wonders of His 
dying love. 

Again, when Paul speaks of this showing forth of the 
Lord's death, it is evident he was not speaking of their 
ordinary meetings for worship, in which they also spiritually 
fed on Christ, but of an outward eating and drinking, 
since he also rectifies the abuses which it and the Agapoe, 
which generally preceded it, but which wa^ no Specially 
Divine institution, had fallen into, and he places an 
anathema against the abuse of this supper, i Cor. xi. 27, 
299 30 ; could it be right if the supper had no real meaning, 
would it be in the least worth while to hedge it roimd 
with such solemn words as those of verses 27, 28 : " let a 
man examine himself, and so let him eat of that bread and 
^xmkoi that cup/' ' 

Now after reviewing Scripture, we turn again to history, 
and our own position ; although Christendom has indeed 
been divided on how to understand the " This is my body," 
I have never read that until Friends arose, any important 
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number of Christians at any one given time had questioned 
the institution of the Supper. Individuals there have 
been, and now and then a weak sect has arisen, but always 
to die and pass into oblivion, except in minute church 
records. Friends boldly challenged all Christendom by 
their action, and confidently expected to swallow up and 
absorb other sects in their purer faith. What are the facts ? 
Simply that in spite of grand doctrine on other points, 
and with a freedom in worship unknown in any other 
body, she, after the first brightness of her rise (which itself 
was far from being a sun without spots) collapsed, and 
sank very soon into little else than a highly moral benevo- 
lent society, fortified by wealth, social standing, and a fair 
share of philanthropic good works; but to which were 
super-added a vast superstructure of ritualism, in dress, 
address, silent worship, &c., the Bible became sadly 
neglected at home, disused in worship, and foreign and 
home missions discouraged. Numbers were to a certain 
extent maintained by "convincements*' rather than con- 
versions, but the existence of the society depended on 
birthright, and the early training of children in ** Friends '* 
principles. A large body in America became decidedly 
Unitarian, and in spite of occasional bright particular stars, 
numbers fell off, and a dark cloud settled over her. Is 
this picture unfair ? I think not, but let partiality add as 
many bright touches as it pleases, and we still ask, does 
this record of over two hundred years justify the assumption 
that this is the special church (whose peculiar disuse of the 
Christian ordinances is, in the eyes of some of her defenders, 
her most conspicuous Ornament) that God has set His 
signet-mark of peculiar favor upon ? Where are her heathen 
churches and converts? numbered by twos and threes, 
while other less spiritual (?) bodies are circling the globe 
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with the gospel banner, and gathering their thousands and 
ten thousands for Jesus ! 

Now, however, brighter days have dawned, evangelical 
truth has asserted supremacy over legalism, the Bible is 
unshelved, and even used in meeting, and conversion and 
the baptism with the Holy Spirit are taught in actual 
experience. Evangelists are in the field, the formalities 
i and peculiarities are being laid aside (tenderly and respect- 
fully, for the most part, but nevertheless firmly), and yet, 
no one doubts but that it is a present and pressing question 
for the church, how to hold and keep together, and build 
up those interested and converted. Backsliding and 
retrogression follow far too continually on revival, and 
to many minds it is plain that our sjrstem wants cohesive- 
ness, that which holds and binds together ; and now, while 
( the question is practically pressing in many directions, we 

find inquiry again awakening as to our correct interpreta- 
tion of the Lord's will on the ordinances. Do not let us 
conclude too hastily that the two have no connection. We 
may have been in error, at any rate we have plainly seen 
that cold and carnal legalists may refuse, while spiritual 
living Christians may accept these things. We have seen 
that as a church we have had more cause for blushing and 
confusion of face than for self-complacent congratulation, 
and I here again, and most solemnly and earnestly record 
my deep conviction that we owe it to our forefathers in the 
faith, as well as to God, and the present and coming 
generations, to modify our position, and allow much more 
liberty for thought and action in the future than the record 
of the past shows. Only thus, I believe, will our missionary 
fields be successful, or our home church become what God 
would have her to be ! 

H. B. 

Plymouth, England, 1880. 
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